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ABSTRACT 
 

Hapsoro, Bayu Happy. 2009. Samurai’s spirit of The Imperial Japanese Military as 
Reflected In Eastwood Film “Letters from Iwo Jima”. Final Project, English 
Department, Faculty of Languages and Arts. Semarang State University. 
First advisor: Dra. Indrawati, M. Hum. Second advisor: Drs. Alim 
Sukrisno, M. A. 

 
This final project is about samurai’s ethic code of the Imperial Japanese Military entitled 
Letters from Iwo Jima. The aims of the study are to prove that samurai’s ethic code or 
bushido really occurs in the movie, to identify the soldiers’ efforts to apply samurai’s 
ethic code in the movie, and to find out the impacts of samurai’s ethic code on the 
soldiers in the battlefield. 
 This research is descriptive qualitative. The sources of the data in this study are 
the script and the video. The data taken from the script are in the forms of phrases, 
sentences, dialogues, explicit sentences, and hidden meanings. While from the video the 
data were in the forms of mimic, music, gestures, locations, soundtrack, and pictures. 
The data were collected by means of preparing a table, reading, identifying, 
inventorizing data from both script and video, classifying, reducing, selecting, and 
reporting them into appendices. In analyzing question number one, the data in Appendix 
E1 were exposed and after that; tabling, explaining, and then the answer of the question 
was derived. Question number two was analyzed by exposing the data in Appendix E2, 
explaining, interpreting, and finally comparing them with the samurai’s tenets which are 
available in Chapter Two, and taking inference to answer the question. To answer 
question number three, the data in Appendix E3 were exposed, explained, and compared 
with the bushido tenets. 
 From the data analysis the writer may conclude that 1) samurai’s ethic code on 
the soldiers really exists in Letter from Iwo Jima; 2) the forms of the soldiers’ effort to 
apply the samurai’s ethic code that can be noticed in the forms of loyalty, wisdom, 
benevolence, honesty, courage, and honour; 3) samurai’s ethic code has some impacts 
toward the soldiers in the battlefield such as loyalty toward the Emperor and country, 
courage while facing the enemies, disobedience toward the field commander, disloyalty 
toward the motherland, dispute against the senior officer, cowardice for being scared to 
face a reality, and the last dishonour by trying to surrender to the enemy. From the 
conclusion, it is suggested that we have to try to learn from the samurai’s way of life 
which stressed a strong loyalty. 
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CHAPTER I 

INTRODUCTION 

 

Chapter 1 presents an introduction to the study, which consists of general background of 

the study, reasons for choosing the topic, statements of the problem, objectives of the 

study, significances of the study and the outline of the study. The description of each 

subchapter is presented as follows. 

 

1.1 General Background of the Study 

Japan is a small country in East Asia, which is famous for its technology and culture. 

Besides that, The Japanese people are well known for their work ethic. They are 

believed to inherit their great spirit from their ancestors that they always hold firmly. 

They also apply their ancestor’s spirit in all aspects such as in political and military 

fields. 

 One of some famous cultural aspects of Japan is Samurai. In ancient Japan, 

Samurai is a warrior who gives his life and loyalty to the sovereign lord. Samurai is the 

servant of an emperor for the literary meaning of samurai is a servant. Samurai has an 

ethic code that is called Bushido which has to be obeyed and glorified. Indeed, in 

modern Japan there is no Samurai warrior as in the past time; nevertheless, the 

Samurai’s ethic codes are always implanted among the Japanese society up to the 

present time. 
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 Imperial Japanese Military is one of the Japanese institutions which holds highly 

the Samurai’s ethic codes. The Samurai’s ethic code becomes an unwritten rule among 

the soldiers to be obeyed. With Samurai spirit in their chests, Japanese soldiers were 

regarded as the brave soldiers during the World War II. They fought with all their 

courage for their sovereign lord and homeland. 

 In this case, the Japanese soldiers can be regarded as the brave soldiers, but they 

also can be notorious as the savage soldiers. In battlefields, they fought bravely as their 

ancestors did; nevertheless, they sometimes forgot about the humanity because they 

fought brutally as a Barbarian did. It makes sense that they were too brave so that 

ignoring humanity and war codes.  

 At present, the writer finds that bushido exists not only in the real life but also in 

literary form. The literary works may include drama, short story, novel, poetry, film, etc. 

Sometimes this topic is also found in films or movies. One of the films that exposes 

Bushido as one of the themes is Letters from Iwo Jima  which is directed by Clint 

Eastwood. This film tells us about the samurai’s spirit or bushido of the Japanese 

soldiers in the Iwo Jima battle in the middle of 1944, and it was the closing of the pacific 

war. 

Corresponding to the literary field of study that the writer has learned especially 

in the subject of literary criticism; the movie contains many problems that need to be 

solved using deconstructional approach. Here, he is very interested in the topic of 

samurai’s ethic code or bushido since this problem also exists in our real life.  
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He has experienced reading some articles and books which discusses about the mass 

suicide among the Japanese soldiers for the reason of honour. It seems extremely savage 

for the readers who had read about their stories, but for them it was their way of lives 

because death was the one way to pay for their failure in completing their duty. This 

reason is difficult to be understood, and makes more interesting to be discussed by the 

writer.  

 And the last, the writer decides to carry out a research to answer some problems 

that are stated. The problems are to prove that samurai’s ethic codes really occur in the 

film, identify the soldiers’ efforts in applying the samurai’s ethic codes, and the last find 

out the impacts of samurai’s ethic codes towards the soldiers in a battlefield. In addition, 

as a student of literature program at English Department of Semarang State University, 

he is obliged to do a research, and it is reported in the form of final project entitled the 

Samurai spirit of Imperial Japanese Military as reflected in Eastwood’s film “Letters 

from Iwo Jima”. The purpose of it is in order to fulfil one of the requirements to achieve 

the degree of Sarjana Sastra in English.     

  

1.2 Reasons for Choosing the Topic 

The writer chooses the topic of Samurai for the following reasons: 

1.2.1 The extraordinary courage of Japanese soldiers during the World War II 

especially in the Iwo Jima battle is very interesting to be discussed. 
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1.2.2 The writer expects to have a deep understanding about the Japanese culture 

related to the Samurai ethic codes. 

1.2.3 The existence of Samurai provides a proof of people’s loyalty and courage 

toward their country. 

 

1.3  Statements of the Problem 

In order to understand the writer’s reasons for choosing the topic, the writer then would 

like to take problems in question forms, which are going to be discussed chapter by 

chapter in his final project. Actually there are some problems which the writer discusses, 

but he decides to reduce them into three main problems which related to the topic. The 

problems are as follows: 

1.3.1 Is there any Samurai ethic codes found in the film entitled “Letters from Iwo 

Jima”? 

 If the answer is ‘yes’, then it will lead into other questions:   

1.3.2 How were the soldiers’ efforts to apply the samurai’s ethic code as described in 

the movie? 

1.3.3 What were the impacts of Samurai’s ethic codes on the soldiers in the battlefield?  

 

1.4  Objectives of the Study 

Based on the formulated problems, he would like to achieve the following objectives: 
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  1.4.1  to find out whether or not Samurai’s ethic codes are found in the film “ Letters 

from Iwo Jima”,  

1.4.2 to describe the kinds of virtues in the Samurai’s ethic codes as shown in the 

movie and, 

1.4.3 to find out the impacts of Samurai’s ethic codes on the soldiers in the Iwo Jima 

warfare. 

 

1.5 Significance of the study 

This writing has been designed to give some benefits. Firstly, the results of the study are 

expected to be useful for students of the English Department of UNNES, especially 

those of Literature Program, who are interested in analysing the samurai culture found in 

movies through deconstruction approach. 

Finally, the result of the study can hopefully give further understanding about the 

Japanese culture especially about samurai philosophy to the willing readers. 

Accordingly, they could compare and finally develop positive personality to be applied 

in their lives. 

 

1.6 Outline of the Study 

This final project contains five chapters. Chapter 1 is introduction. It consists of the 

background of the study, reasons for choosing the topic, statements of the problem, 

objectives of the study, significance of the study, and the outline of the study.  
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Chapter II is review to the related literature. It is divided into some parts. The first 

is about samurai and his ethic codes. The second is about Imperial Japanese Military. 

And the last is about deconstruction.  

Chapter III contains the method of investigation, which consists of some 

subchapters, such as The Object of the Study, Sources of the Data, Techniques of 

Collecting Data, Techniques of Analysing Data, and Techniques of Reporting the 

Result. 

Chapter IV contains the analyses of the data. It is based on the previous questions 

to find out the answers of the main problems.  

Chapter V is the last chapter, the writer closes the discussion with the conclusions 

and suggestions. Bibliography and appendices are enclosed at the end of the paper.  
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CHAPTER II 

REVIEW OF THE RELATED LITERATURE 

 

In order to analyse the object of the study, the writer uses some theories to support the 

analysis such as Samurai and its description, Imperial Japanese Military, and the last is 

deconstruction. 

 

2.1 Samurai 

Samurai is a word which refers to an ancient Japan warrior. Samurai is popular with his 

way of life and his codes which are well known by the samurai’s ethic codes, so 

everyone will remember Japan as the origin of the Samurai warriors. In ancient Japan, 

samurai was a warrior class who was in charge of the defence affair. However, 

sometimes the term samurai was not different from that of servant because the main duty 

of a samurai was to serve his Daimyo (lord/ General) and Emperor. 

 From ancient Japan and up to this time, the term samurai never changes. There is 

a change in just the spelling because in ancient Japan the word samurai was not written 

and spelled as samurai but saburai remembering that a word in a language may change 

in every age. As stated in the http://www.japaneselifestyle.com.au,  

The word samurai has its origins in the pre-Heian period Japan when it was 
pronounced saburai, meaning servant or attendant. It was not until the early 
modern period, namely the Azuchi-Momoyama period and early Edo period of 
the late 16th and early 17th centuries that the word saburai became substituted 
with samurai. However, by then, the meaning had already long before changed. 
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During the era of the rule of the samurai, the earlier term yumitori (“bowman”) 
was also used as an honorary title of an accomplished warrior even when ...  
 

In line with that http://en.wikipedia.org/wiki/Samurai, 

Samurai is the term for the military nobility of pre-industrial Japan. The word 
samurai is derived from the archaic Japanese verb samorau, changed to saburau, 
meaning "to serve"; thus, a samurai is a servant, i.e. the servant of a lord The 
term samurai originally meant "those who serve in close attendance to nobility", 
and was written in the Chinese character (or kanji) that had the same meaning. In 
Japanese, it was originally pronounced in the pre-Heian period as saburapi and 
later as saburai, then samurai in the Edo period. In Japanese literature, there is 
an early reference to samurai in the Kokinshū (early 10th century). 
 

From the explanation above, it is clear that the term “samurai” never exists; however, 

the meaning of it never changes.  

2.1.1 Samurai definition 

While we hear the word samurai, we will imagine a soldier with a long sword or 

sometimes two long swords. He also rode a magnificent horse, and dressed himself 

richly. Indeed samurai was the same as a soldier or warrior, and played a role in military 

affairs. Farah and Karls (1999: 363) said that “the powerful landowner-warriors in the 

countryside were called samurai.” Beasley (1995: 293) said that samurai is “a member 

of Japan’s feudal ruling class before 1871.” As found in Modern Japan a Historical 

Survey by Mikiso Hane, Samurai is also called as “the warrior class” (Hane 1992: 8).  

 The most powerful samurai became the leader among the samurais. The leader 

was called “daimyo or lord” (Farah and Karls 1999: 363). Samurai also fought as the 

other warriors in several countries. We can compare him with the European warriors. 

During the middle and feudalism age, European warriors armoured their bodies and also 

fought on horseback. The Japanese samurai also did it. Farah and Karls (1999: 364) said 
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that “the samurai fought on horsebacks with bows, arrows, and steel swords. They 

dressed himself in loose-fitting armour.”     

According to the http://www.japaneselifestyle.com.au, “Samurai is a common 

term for a warrior in pre-industrial Japan. A more appropriate term is bushi (lit. "war-

man") which came into use during the Edo period. However, the term samurai now 

usually refers to warrior nobility, not, for example, ashigaru or foot soldiers. The 

samurai with no attachment to a clan or daimyo was called a ronin (lit."wave-man").” 

In ancient Japan, Samurai was not regarded as Samurai in the seventeenth and 

eighteenth centuries. There was a kind of community who just defended their winter 

stores from anyone who tried to seize them. They also fought to defend their clans from 

anyone who wanted to pillage them. At that time, a war between clans became 

something common to extend their power and to defend their area. A man who had a 

good fighting skill was regarded as a warrior and became their leader. The statement 

above is supported by an article in http://www.judoinfo.com/samurai.htm.  

By 200 AD, rice cultivation had been known on the islands east of the Asian 
continent for 500 years. With agriculture had come ownership of land where 
previously, boundaries between small nomadic hunting groups had been 
indistinct. People came to live together in communities, sharing in the work of 
planting and harvesting, and in defense against others who would take their 
winter stores. With the possession of land had come war. And from this 
community, who had a good fighting skill and could protect his clan was 
regarded as a warrior. As found in the other page of this website, “the growth of 
farming drew people away from hunting and away from hunting skills. Some 
were naturally better suited to fighting then others and so honed those skills, 
becoming specialists at fighting. Those who fought became warriors, and by 
virtue of their strength, became the leaders of their clans. 
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Samurai had double roles before the fifteenth centuries. They were farmers 

during peacetime, but when their lord went to warfare they changed from farmers into 

Samurais. Since the last fifteenth centuries, the role of Samurai and farmer became 

distinctive. Samurai purely became a military force, and lived in castles. Beasley (1995: 

6) pointed out that “originally a samurai had often been a farmer-warrior… but with the 

increasing scale and complexity of warfare in the fifteenth and sixteenth centuries, 

fighting became something for specialists, so the functions of the Samurai and the 

farmer became distinctive.” In line with that, an article in 

http://www.artelino.com/articles/samurai.asp explained that 

During the end of the 15th century, the Ashikaga shogunate had lost control over 
the country. Powerful feudal lords had ravaged Japan in a series of civil wars 
lasting for roughly 100 years. When Toyotomi Hideyoshi could finally unify 
Japan, he introduced a series of reforms thus changing the life of the samurai 
class. He made the samurai live permanently in castles…It was like the change 
from an army of draftees to an army of professionals. To finance the system, 
Toyotomi Hideyoshi introduced a rice taxation system under which every 
samurai warrior received a certain amount of rice depending on his rank.  
 
Moreover, under Toyomi Hideyoshi, the farmers were forbidden to carry arms or 

swords such as katana. A sword or in Japan commonly is called as Katana was a symbol 

to differentiate between samurai and common people. According to this matter, Hane 

(1992: 30) said that ”a possession of the samurai that distinguished them from the 

commoners was the sword-the samurai’s symbol of superior status (the common people 

were prohibited from bearing a sword)... It was the emblem of their power, honour, and 

status... ” 
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The explanation above is also supported by another source, such as Farah and 

Karls (1999: 470). They said that “they alone could wear symbols of authority: a sword 

and a distinctive topknot in their hair.” In line with that, an article in 

http://en.wikipedia.org/wiki/Main_Page said that “Toyotomi Hideyoshi who became a 

grand minister in 1586… created a law that the samurai caste became codified as 

permanent and hereditary, and that non-samurai were forbidden to carry weapons... ” 

Between the seventeenth and twentieth centuries, the samurai’s destiny became 

different during the Tokugawa and Meiji era. Samurai was no longer as military force. 

Many, but not all, samurais became the civil officials or modern bureaucrats. In 

Tokugawa era, when the Japanese civil war was over, Japan did not need a big number 

of soldiers. In line with that, Beasley (1995: 6-7) pointed out that: 

The transformation of the samurai was carried a stage further by the Tokugawa 
era success in restoring and then maintaining law and order after centuries of 
civil war. He was no longer so much needed as a soldier. On the other hand, the 
nature of the new domain made him all the more important as civil official. In 
every castle town there were a multitude of posts to be filled, their duties ranging 
from the making of the policy to the administration of rural district, from 
supervision of finance and archives to service as attendants and messengers. All 
were filled by samurai, in the most cases samurai of a specified rank. 
 
During the Meiji era the samurai class was abolished; moreover, all of military 

aspects changed and resembled the western military either weapon or uniform. Meiji 

period can be said as the end of Samurai era, but his ethic code which is called bushido 

still exists until modern era. 

The statement above is supported by the other site such as in 

http://www.japaneselifestyle.com.au, “...samurai during the Tokugawa era gradually lost 
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their military function. By the end of the Tokugawa, samurais were essentially civilian 

bureaucrats for the daimyo with their swords serving only ceremonial purposes. With the 

Meiji reforms in the late 19th century, the samurais were abolished as a distinctive class 

in favour of a western-style national army.” Corresponding this matter, an article in 

http://www.artelino.com/articles/samurai.asp also explained that: 

During the Tokugawa shogunate from 1603 to 1867 (the Edo period) the country 
lived in peace. The samurai warrior class had basically nothing to do. Now they 
took other tasks, in the bureaucracy for instance. In 1867 the last shogun resigned 
and the emperor was reinstalled as the formal leader of Japan. In 1871 the old 
feudal system and the privileges of the Japanese samurai class were officially 
abolished. The daimyo had to return the land to the emperor for which they 
received pensions by the Japanese state. 
 

In line with that, the article in the http://en.wikipedia.org/wiki/Main_Page described 

that: 

During the Tokugawa era, samurai increasingly became courtiers, bureaucrats, 
and administrators rather than warriors. With no warfare since the early 17th 
century, samurai gradually lost their military function during the Tokugawa era 
(also called the Edo period). By the end of the Tokugawa era, samurai were 
aristocratic bureaucrats for the daimyo, with their daisho, the paired long and 
short swords of the samurai (cf. katana and wakizashi) becoming more of a 
symbolic emblem of power rather than a weapon used in daily life...Emperor 
Meiji abolished the samurai's right to be the only armed force in favor of a more 
modern, western-style, conscripted army in 1873. Samurai became Shizoku  who 
retained some of their salaries, but the right to wear a katana in public was 
eventually abolished along with the right to execute commoners who paid them 
disrespect... With the Meiji reforms in the late 19th century, the samurai class 
was abolished, and a western-style national army was established. The Imperial 
Japanese Armies were conscripted, but many samurai volunteered to be soldiers 
and many advanced to be trained as officers. Much of the Imperial Army officer 
class was of samurai origin and they were highly motivated, disciplined and 
exceptionally trained … 
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In his book The Japanese Today, Reischauer (1988: 81) explained that, “In 1876 the 

samurais were even prohibited for wearing their swords, their badge of distinction.” 

Therefore it is clear that samurai age ended in the Meiji era because Meiji modernized 

the whole aspects in Japan either economy, politics, law, military, or lifestyle. Japanese 

people had to use clothes as western people did. It was one of the reasons why wearing 

samurai uniform and carrying sword was prohibited.  

During the Tokugawa rule, the Japanese were divided into four social classes of 

citizens; “at the top were the samurai, including the daimyos…The farmers, as major 

food producers, were the second highest class. They were followed by artisans who 

made goods. Merchants were at the bottom of society, because they only exchanged 

goods and thus were not productive” (Farah and Karls 1999: 470). In line with that, 

Beasley (1995: 7) also said in his book entitled The Rise of Modern Japan Political, 

Economical, and Social Change since 1850 that “the classic description of Tokugawa 

society is one of fixed stratification: a descending hierarchy of samurai, farmer, artisan, 

and merchant.” 

The samurai world itself had a hierarchical structure, and contained the role of 

each stratum and each class had a different role. Huber (1981: 211) said that:  

In the steeply hierarchical Bakuhan world there coexisted two entirely different 
classes of Samurai an Aristocratic class and a class of professional service 
personnel. Although the social contours of these two groups have not been 
exhaustively studied, contemporary observes were highly conscious of the 
division hall describes. Yoshida Shoin spoke of it in terms of “inner” and “outer” 
vassals. Fukuzawa Tukichi, later a famous popularizer of western culture, spoke 
of the two classes more simply as “upper Samurai” and “lower Samurai …  
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He also described the common difference between the upper and lower samurai, 

and the explanations can be seen below:   

1. In manners, custom, dress, wealth, and influence, the “upper Samurai” was a 
thoroughly different from the “lower Samurai” as the latter was from the 
common artisan. He represented a different life-style, a different ethos, and in 
short, a different social milieu altogether… 

2. The upper Samurai lived in a large mansion or compound with many 
servants, and might win the rights to have a sedan-chair landing built into his 
hallway… 

3. The upper Samurai had access to be highest offices in the domain as a matter 
of birth, regardless of his often-inferior qualifications. (it was this fact more 
than any other that capable lower Samurai found to be excruciating unfair 
and essentially anti social)… 

4. The life and manners of the ordinary service Samurai were in stark contrast 
to those of his highborn fellow clansmen. Although a “lower Samurai” might 
win marginal or symbolic advancement within the numerous ranks of his 
own class, “he would no more enter the ranks of the upper Samurai than 
would a four legged beast hope to fly like a bird.” There was no 
intermarriage between the lower and upper strata of Samurai, leading one 
contemporary commentator to describe the two groups as constituting “two 
different races of people.”… 

5. The lower Samurai kept a modest household, and might have a small family 
if his income were high enough. He faced a constant struggle to live within 
his income, and his wife and children would sometimes weave or do 
handicrafts to make this possible… 

6. The service Samurai’s hold on office was precarious. Winning of vice and 
promotion depended on superior competitive performance at the domainal 
academy and there after on satisfactory service on a day to day basis…Huber 
1981: 212-213.     

From the explanation above, it can be concluded that the function of Samurai had 

changed in each era. The proof can be seen in the fact that in Yamato until the Meiji era 

Samurai took different roles. Indeed, there is no Samurai warrior in recent days, but the 

Samurai’s virtues still exist until now. One of the virtues is a loyalty. This in line with 

that, Ishida (1980:107) pointed out: 
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there were ten Japanese characteristics: loyalty to superiors and patriotism, 
reverence for ancestors and respect from the family name, realistic and this 
worldly sentiment, love for trees and flowers and delight in nature, a happy and 
humorous temperament, simplicity and neatness, a delicate elegance and 
ingenuity, love of cleanliness and purity, attachment to ceremony and etiquette, 
and kindliness and magnanimity 

 From the statement above, we can conclude that the Japanese people are well 

known for their great loyalty toward their masters especially in job, and it may be a 

heritage from their forefather that is samurai who also was well known as a great loyalist 

toward his lord and Emperor.    

2.1.2 Samurai’s ethic codes 

Ethic code is a kind of rule, which must be obeyed and glorified. There is a consequence 

for who has broken it. In the samurai world, samurai had an ethic code which is called 

bushido. It grew among the samurai warriors during the feudal age, and it became a rule 

among the samurai that had to be obeyed. This ethic code or commonly is called as 

Bushido was a result of Confucianism thought. According to this matter, Beasley (1995: 

17) definitely explained that  

More specifically, Confucianism had its place in a reformulation of the 
samurai’s code, bushido. As stated by medieval writers this had identified the 
warrior virtues as obedience to lord and parent, respects for the Gods (both 
Shinto and Buddhist), courage and self-discipline, plus a range of qualities of 
appropriate to the officer and man of breeding. 
 
In line with that statement, it is also supported by an article in 

http://en.wikipedia.org/samurai/wiki/Main_Page that the most defining role that 

Confucianism played in samurai philosophy was to stress the importance of the lord-

retainer relationship; this is, the loyalty that a samurai was required to show to his lord. 
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2.1.2.1 Bushido 

Bushido was a way of life of the samurai warrior which had to be obeyed. Moreover, 

there was a hard consequence for those had broken it. In other words, this consequence 

can be called as hara-kiri or seppuku. “Bushido” word came from the words bu 

(military), shi (man), and do (a way). Therefore, the meaning of bushido is the way of 

warrior. Farah and Karls (1999: 364) explained that the samurai followed a strict code of 

honour called bushido, meaning the way of the warrior. Musashi (1984: 44-45) 

interpreted bushido as a philosophy for samurai which taught patience and calmess 

which were needed by a samurai while he was dueling against another or took part in a 

battle. Hane (1992: 29) said that:  

Bushido, is strictly adhered to, was a stringently demanding code of life. It 
required the samurai to fulfil his responsibilities and obligations scrupulously. If 
he failed to do so, or if he disgraced himself in any manner whatever, he was 
expected to assume full responsibility and take his own life by means of a highly 
ritualised mode of disembowelment with a sword (hara-kiri or seppuku). 

 In line with that, http://www.artelino.com/articles/samurai.asp explained that the 

samurai warriors had an ethic code of behaviour called bushido, meaning ‘way of the 

warrior’. The central point of the bushido was complete loyalty towards the lord, the 

daimyo. The last, Lu (1997: 27) explained that: 

The way of the warrior (bushido) is to find a way to die. If a choice is given 
between life and death, the samurai must choose death. There is no more 
meaning beyond this. Make up your mind and follow the predetermined course. 
Some one may say, “You die in vain, if you do not accomplish what you set out 
to do.” That represents an insincere approach of Kyoto people the bushido. When 
you are forced to choose between life and death, no one know what the out come 
will be. Man always desires life and rationalizes his choice for life. At that very 
moment, if he misses his objectives to life, as a samurai he must be regarded as a 
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coward. It is difficult to draw an exact line. If he misses his objectives and 
chooses death, some may say he dies in vain and he is crazy to do so out this 
must not be regarded as a shameful act…Day and night, if you make a conscious 
effort to think of death and resolve pursue it, and if you are ready to discard life 
at a moment’s notice, you and bushido will become one in this way throughout 
your life, you can perform your duties for your master without fail. 

From the explanation above, it can be concluded that bushido cannot be separated from 

samurai’s life. Bushido was the way for warriors or samurais. Every samurai must obey 

the bushido virtues, and one of them was loyalty. Loyalty was the first thing for a 

samurai which must be glorified. It included loyalty to the emperor, shogun, and 

daimyo. 

 Besides loyalty, honour was also one of the most important prinsiples for 

samurai as the content in the bushido tenets which stressed honour. In the samurai 

world, it was better to die rather than to loose an honour because death was just a way to 

regain honour or avoid being disgraceful. 

2.1.2.2 Bushido tenets 

Farah and Karls (1999: 364) explained that bushido stressed bravery, self-discipline, and 

loyalty. It demanded that the samurai endure suffering and defend his honour at all 

costs. In line with that, http://en.wikipedia.org/wiki/Bushido stated that 

bushido contains some tenets, “Bushidō meaning "Way of the Warrior", is a 
Japanese code of conduct and a way of the samurai life, loosely analogous to the 
concept of chivalry. It originates from the samurai moral code and stresses 
frugality, loyalty, martial arts mastery and honour unto death. Born of two main 
influences, the violent existence of the Samurai was tempered by the wisdom and 
serenity of Confucianism and Buddhism. 
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Besides the above tenets Bushido also had a code typified by ten virtues. They 

are: 

1. Rectitude (gi), samurai has to be correct behaviour and attitude. 
2. Courage (yuu), ability to control the fear while facing a danger or pain.       

Because a samurai had to be fearless to the enemy even in facing the death.  
3. Benevolence ( jin), always show a kind deed to everybody.   
4. Respect (re), samurai was hoped to respect the other people. It can be meant 

that a samurai had to show a politeness, and not arrogance.  
5. Honesty (makoto or  shin), to be honest was a root of loyalty, because it 

made them never lie to the daimyo, shogun, and the emperor. Honesty was 
important as from a great honesty samurai could give totality in loyalty 
toward his daimyo.   

6. Honour (yo), an honour was everything, and one of some samurai ethic codes 
that always glorified by a samurai although they had to get it with a death. 
Saving face was most important for a samurai. 

7. Loyalty (chuu), loyalty could not be separated from a samurai. Loyalty was a 
key of a samurai. Remembering that samurai was created to serve and protect 
the emperor and their lords. In this affair, loyalty became something most 
important. 

8. Filial piety (kō), a samurai had to love everybody. Indeed it little bit strange 
because samurai also often did a needless killing. But it can be justified that 
samurai was cruel. Samurai was ordinary human and he was not an angel, 
there was either good or bad samurai. 

9. Wisdom ( chi), a samurai was hoped to have wise thoughts. He had to show a 
good judgment based on his knowledge and experience. Wisdom was a value 
for a samurai as a human being. A good people is who can think wisely. 

10. Care for the aged (tei), care to the other people also one of bushido virtues. 
Especially for the older people, samurai had to respect to them.  
 

2.1.2.3 Hara-kiri (Seppuku) 

Hara kiri was a key part of bushido. Hara-kiri or seppuku was a samurai ritual which 

had to be done by a disgraced samurai to regain his honour. He might not commit 

seppuku, but all along his life he would be notorious as a dishonoured samurai. To 

support the previous statement, Farah and Karls (1999: 364) explained that If a samurai 

was dishonoured or defeated, he was expected to commit suicide. 
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In line with that, http://en.wikipedia.org/wiki/Samurai also stated that “most 

samurai (during the Edo period) were bound by a strict code of honour… A notable part 

of their code is seppuku which allowed a disgraced samurai to regain his honour by 

passing into death, where samurai were still beholden to social rules.” That statement is 

also strengthened by an article in http://www.answer.com/seppuku that: 

hara-kiri is also well known as seppuku. Hara means abdomen/ bowels and kiri 
means to cut. It involved making two small cross-wise slices across the gut while 
in a kneeling position, after which a second would behead the samurai with a 
sword. Samurai (and modern adherents of bushido) would use seppuku, whereas 
ordinary Japanese (who in feudal times as well as today looked askance at the 
practice) would use hara-kiri. Hara-kiri is the more common term in English, 
where it is often mistakenly rendered "hari-kari". 
 
In addition, the disgraced samurai was allowed to commit seppuku rather than be 

executed in the normal way. This concept can be seen below. 

Seppuku was a key part of bushido, the code of the samurai warriors; it was used 
by warriors to avoid falling into enemy hands, and to attenuate shame. Samurai 
could also be ordered by their daimyo (feudal lords) to commit seppuku. Later, 
disgraced warriors were sometimes allowed to commit seppuku rather than be 
executed in the normal manner. Since the main point of the act was to restore or 
protect one's honour as a warrior, those who did not belong to the samurai caste 
were never ordered or expected to commit seppuku... 
 
According to http://www.artelino.com/articles/samurai.asp, seppuku is a ritual 

suicide and considered as an honourable death. Seppuku was part of bushido. Seppuku 

or western people call as Hara-kiri means literally "stomach-cutting" and was the 

practiced form of seppuku. When done outside a battle, it was performed in a formal 

ceremony. Spectators attended the event. The act was a painful one. The person doing 

hara-kiri had to slice up his abdomen. When finished he stretched out his neck. An 

assistant was waiting behind him and had to behead the suicide samurai with one swing 
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of his sword. There were some reasons why a samurai had to commit seppuku, which are 

as follows: 

Reasons for committing seppuku were connected to honor and disgrace. One 
occasion for committing seppuku was the death of the lord. It was an expression 
of grief at one's master's death and was the utmost form of loyalty to the lord. 
Other reasons were punishment. Seppuku could also be a way of showing a 
disagreement with one's master. A frequent reason for committing hara-kiri was 
in a lost battle to avoid the disgrace of falling into the hands of an enemy  

 
According to http://en.wikipedia.org/wiki/Bushido/,  

In the world of the warrior, seppuku was a deed of bravery that was admirable in 
a samurai who knew he was defeated, disgraced, or mortally wounded. It meant 
that he could end his days with his transgressions wiped away and with his 
reputation not merely intact but actually enhanced. The cutting of the abdomen 
released the samurai’s spirit in the most dramatic fashion, but it was an 
extremely painful and unpleasant way to die, and sometimes the samurai who 
was performing the act asked a loyal comrade to cut off his head at the moment 
of agony. 
 

2.1.2.4 Hara-kiri ritual 

According to http://www.answer.com/, there are the explanations and sequences of 

hara-kiri ritual. Committing seppuku involves a detailed ritual, and the explanations of 

seppuku ritual can be seen below: 

First, a samurai was bathed, dressed in white robes, fed his favourite 
meal, and when he was finished, his instrument was placed on his plate. Dressed 
ceremonially, with his sword placed in front of him and sometimes seated on 
special cloths, the warrior would prepare for death by writing a death poem.  

Second, with his selected attendant (kaishakunin, his second to help 
cutting the head of samurai who committed seppuku) standing by, he would open 
his kimono (clothing), take up his tantō (knife) and plunge it into his abdomen, 
making a left-to-right cut.  

Third, the kaishakunin would then perform daki-kubi, a cut in which the 
warrior was all but decapitated (a slight band of flesh is left attaching the head to 
the body). Because of the precision necessary for such a maneuver, the second 
was often a skilled swordsman. The principal agreed in advance when the 
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kaishakunin was to make his cut, usually as soon as the dagger was plunged into 
the abdomen.  

 
 

2.2 Imperial Japanese Military 

Imperial Japanese Military consists of two main components. They were Imperial 

Japanese Army (IJA) and Imperial Japanese Navy (IJN). Each component had different 

roles, but either IJA or IJN could not be separated one and another. The explanation of 

IJN and IJA can be seen in the next subchapters.  

2.2.1 Imperial Japanese Army 

The first component was the Imperial Japanese Military or (IJA). The major duty of 

Imperial Japanese Army was in charge of the ground operations. Hane (1992: 97) 

explained that “the new army, however, despite these difficulties, became an established 

institution, and by 1883 all the men in the army were conscript soldiers. The shizoku 

eventually came to accept the new system and in fact played a significant role of officers 

in the new army which was designed after Prussian model.”  In line with that, 

http://en.wikipedia.org/wiki/Imperial_Japanese_Army stated that: 

The Imperial Japanese Army (IJA) (Kyūjitai, Shinjitai, Romaji: Dai-Nippon 
Teikoku Rikugun), or more officially Army of the Greater Japanese Empire was 
the official ground based armed force of Imperial Japan from 1867 to 1945. It 
was controlled by the Imperial Army General Staff Office and the Ministry of 
War, both of which were nominally subordinate to the emperor as supreme 
commander of the army and the navy. Later an Inspectorate General of Military 
(Army) Aviation, became the third agency with oversight over the army. During 
wartime or national emergencies, the nominal command functions of the emperor 
would be centralized in an Imperial General Headquarters (IGHQ), an ad-hoc 
body consisting of the chief and vice chief of the Army General Staff, the 
minister of war, the chief and vice chief of the Naval General Staff, the inspector 
general of military aviation, and the inspector general of military training.  
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Indeed, in the Meiji era there was a modernization in his military system. And it 

is clear that IJA or Imperial Japanese Army had a different role in the IJN or Imperial 

Japanese Navy, either in the operation fields or operation commander. As stated above, 

indeed IJA and IJN were different from their commanders, but the supreme commander 

was the emperor. 

In modern era, Japanese army changes either its function or name. As explained 

in the next page of http://en.wikipedia.org/wiki/Imperial_Japanese_Army, the Public 

Security Force formed the basis of the newly created Ground Self Defense Force. 

Although significantly smaller than the former Imperial Japanese Army and nominally 

for defensive purposes only, this force constitutes the modern army of Japan. 

2.2.2 Imperial Japanese Navy 

The second component was the Imperial Japanese Navy. It was activated from 1869 

until 1947, the Imperial Japanese Navy (IJN) (Kyūjitai, Shinjitai, Dai-Nippon Teikoku 

Kaigun or Nippon Kaigun), officially Navy of the Greater Japanese Empire, also known 

as the Japanese Navy was the navy of the Empire of Japan from 1869 until 1947.  

(http://en.wikipedia.org/wiki/Imperial_Japanese_Navy/). 

To build a modern navy was not an easy job remembering that the cost of 

warship was not cheap. Since Japan had not enough technology to build the warship 

independently, the last way that could be done was importing it from foreign countries 

or the countries, which had a good naval experience such as England. 
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Hane stated that the government was also faced with the task of building a 

modern navy, but plans for this did not materialize rapidly and it was not until 1875 that 

the government ordered three ironclad warships from England (1992: 97). Beasley 

(1995: 65) in his book The Rise of Modern Japan described that the Japan Navy’s power 

in 1894 was 28 modern ships aggregating fifty thousand tons plus 24 torpedo boats. 

From the sources above it can be concluded that Japan in Meiji era also modernized, and 

strengthened her Naval power by importing modern warships. 

Although IJN’s operation area was in the ocean, it also had a landing force and 

its duty resembled the army (ground force) that was called Special Naval Landing Force 

or Rikusentai or kaigun rikusentai or Tokubetsu Rikusentai: the Japanese Marines 

(http://en.wikipedia.org/wiki/Imperial_Japanese_Navy/). Indeed, Japan is a small 

country, but her fleet power was strong enough. Corresponding to the previous 

statement, the next page of the http://en.wikipedia.org/wiki/Imperial_Japanese_Navy/ 

explained that “the Japan Navy was the third largest navy in the world by 1920 behind 

the Royal Navy and United States Navy. It was supported by the Imperial Japanese 

Navy Air Service for aircraft and airstrike operation from the fleet. It was the primary 

opponent of the Allies in the Pacific War.” 

In modern era there is no IJA and IJN, since they were changed into Self 

Defence Force. It is a punishment for Japan because she had invaded some countries and 

caused chaos in 1940. After Japan was subjugated by the Allies, the Allies limited the 

number of the Japanese army and renamed it as Japan Defence Force (JDF), and it was 

one of the consequences for Japan which has to be obeyed. There are changes in name 



 24

and number of the Imperial Japanese Army and Navy; however, the function is similar 

as before. In other words, the Japan military power decreased. 

 

2.3 Deconstruction 

To have a further discussion about deconstruction, it is important to give its definition. 

2.3.1 Definition of Deconstruction 

In this study the writer will use the deconstruction method. Deconstruction is more 

suitable with the topic. Hopefully with this method the writer can discover a new 

interpretation of samurai’s ethic code. According to Endraswara (2003: 167), 

deconstruction is “a literary research that ignores the structure. It means that a literary 

work can be understood from all possible side. Because this concept is so free, it is not 

bound by the structure.” 

The writer tries to get a new interpretation or meaning of samurai’s ethic code 

because everything has either good or bad impact. For deconstructionists there is nothing 

impossible, as Endraswara says that “in deconstruction a text always gives many 

meanings, so these texts can be very complex” (Endraswara 2003:169). We can take an 

example, commonly people always think that an evil can always be defeated by a 

rightness, but when we see it through the deconstruction theory it is not always true 

(Endraswara 2003: 169). 

Deconstruction is a free method. We can create a new interpretation or meaning. 

For deconstructionists, absolution in meaning is nothing. The readers are free to create 
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the meaning of literary work. They can be playing in their imaginative world. Everyone 

has his interpretation while he is reading a literary work. For example, while two 

different people are reading the same literary work, the meaning or interpretation that 

they have got may be different. 

Endraswara (2003: 170) also said that “meaning is not always singular but 

maybe plural. A meaning is not dead (permanent), but alive and developing. Reading a 

literary work is a paradoxical activity. It means that the readers may recreate their 

guessing worlds, or maybe they can combine both of them.” 
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CHAPTER III 

METHODS OF INVESTIGATION 

 

Chapter III presents the procedures in carrying out the research. It is divided into five 

sub-chapters; object of the study, sources of data, types of data, techniques of collecting 

data, and techniques of analysing data. 

 
3.1 Object of the Study 

The object of the study is a movie entitled “Letters from Iwo Jima” in the form of two 

pieces of VCD. Directed by Clint Eastwood, this film is based on a real event which 

came from the untold story of Japanese soldiers who fought in Iwo Jima warfare.  

 
3.2 Sources of the Data 

The sources of the data are taken from the script and pictures of the movie. The script is 

taken from websites. Here the writer uses the sentences as the unit of analysis, and the 

video is in the format of VCD as data source.  

 
3.3 Types of the Data 

The type of the data in this research is descriptive and qualitative. From the script of the 

movie, the data are in the form of phrases, sentences, dialogues, narrator’s utterances, 

explicit sentences, and hidden meanings. Meanwhile, the data from the video are in the 

forms of mimics, music, gestures, locations, soundtracks, and pictures. 



 27

 
3.4   Techniques of Collecting Data 

To get the data from those two sources above, the steps are explained below: 

3.4.1 Preparing a table 

Before collecting the data, it is necessary to make a table first. It will be used to 

inventorize the research data. The form of the table is as follows: 

Script Video 

Found in Data 
no. 

Form of the 
data Pg Set Li

ne 

D
ata no. 

Form
 of 

the data 

D
isk 

D
uration 

A
bout 

A
nsw

ering 
question 
num

ber 

explanation 

            

            
            

And so on 

 
The table above is used to enter data after being identified. After the table is 

prepared, the writer collects the data from the script. The steps are as follows: 

3.4.2 Reading  

To get the data from the script, the first step is reading the script several times in order to 

get the essence of the story especially related to the information leading to the answers 

of the research problems. While reading the script, the relevant data will be identified. 

Identifying here means the activity of separating data from non-data. 

3.4.3   Identifying Data 

To identify the data, marking and numbering were employed. Marking includes italizing 

and bracketing. Italizing was used to identify the data which were in the form of 
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sentences in the script while bracketing was used to identify the data which were in the 

form of hidden meanings, dialogs or narrator’s utterances. As the writer was italizing 

and bracketing the data, numbering the data was employed. For example: 

Kuribayashi  : captain, what are you doing? 
Tanida  : these soldiers were conspiring with unpatriotic words, sir. 
        1 
Kuribayashi  : I see. And captain, [do you have such an excess of soldiers that 

you can  put two of them out o commission?] 
Tanida  : no sir. 

      2 
Kuribayashi : then stop beating them. [Deny their lunch rations instead.  

A good captain uses his brain, not just his whip.]a good Captain 
uses his brain, not just his whip. 

Tanida : Yes, sir. 
 
After all the data were identified from the script, the next step was inventorizing 

data both from the script and the video that would be in some steps. This explanations of 

them can be seen in the next subchapter. 

3.4.4 Inventorizing Data from the Script and Video 

To inventorize the data from the script and video, several activities had to be conducted 

simultaneously. The writer prepared some required things to do before the inventorizing 

process began; they were the script, the table (3.4.1), and also the video itself. 

  Firstly, the writer noted down the data number 1 on table 3.4.1 by labelling ‘1a’. 

All of the data labelled ‘a’ were gained from the script. After that, he played the video in 

order to find the supporting data of the script from the video. When he found the data 

from the video, he paused and noted down the detailed information of the data into the 

table by labelling ‘1b’. Here with, the letter ’b’ represented the data obtained from the 

video. If the data from the script and video are placed horizontally, it means that both 
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data are of similar kind. On the other hand, if they are placed vertically, it means that 

they are different data.   

 In fact, not all of the data from the script also have the supporting data from the 

video. When this situation happened, he just passed the video and continued to identify 

the script again. This process was conducted repeatedly until all of the data from the 

script and the film were completely finished to be identified and all of the identified data 

were transferred on table 3.4.1. During the process there were data that were similar or 

supporting each other but they did not appear on the same line, they would be explained 

in the last column of the table that is ‘explanation column’. After all the data were 

identified; finally, he got the final result of his data collection activity from both the 

script and the video. The data are called inventorized data that can be seen in Appendix 

A. 

Through the inventorization, there were 60 data found in the video and the script. 

The result of the overall data from the script and video would be seen in Appendix A to 

answer each question. Some of the data can be seen like this: 

Table 3.1 Example of Data Inventorization 

 
Script Video 

Found in Da
ta 
no. 

Form of 
the data 

Pg 

Set 

L
ine 

D
ata no. 

Form
 of the 

data 

D
isk 

D
uration 

A
bout 

A
nsw

ering 
question num

ber 

explanation 

1a. Monolog 
(Saigo) 

3 Beach 1 1b. Gesture 1 00.02.39-
00.03.00 

Sacrifice 2 - 

2a. Monolog  
(Kuribaya

shi) 

2 In a 
plane 

33 2b. Mimic  1 00.03.37-
00.03.56 

Loyalty 1,2 Similar to no 2a 



 30

3a. Dialogue 6 Iwo Jima 
beach 

19 - - 1 00.07.30-
00.08.01 

Wisdom 1,2 - 

4a. Dialogue 7 Iwo Jima 
beach 

16 - - 1 00.08.21-
00.08.26 

Wisdom 1,2 Supporting no 
3a 

5a. Dialogue 1
6 

Iwo Jima 
beach 

26 - - 1 00.15.00-
00.15.05 

Wisdom 1,2 Similar to no 4a 

 

If we pay attention to this column, it gives information that since each datum did 

not always answer all the research questions, the overall data should be classified to help 

the writer find the supporting data for each research question easily. This step was called 

classifying data which would be explained in the following sub-chapter. 

3.4.5 Classifying Data 

In this step, the overall data were  classified based on the research problems. The data 

classification gives information that could be seen as follows. 

Table 3.2 Data Classification 
 

No. Statements of the problem Supporting Data Total 

1. 

 

Is there any Samurai ethic 

codes found in the film entitled 

“Letters from Iwo Jima”? 

    

 

2a, 2b, 3a, 4a, 5a, 6b, 7a, 9a, 10a, 
11a, 12a, 13b, 14a, 14b, 15a, 15b, 
16b, 17a, 18b, 19b, 25a, 25b, 26b, 
28a, 30b, 34a, 34b, 35a, 35b, 38a, 
39b, 40a, 40b, 48a, 48b, 49a, 51a, 
52b, 53b  

39 

2. What kinds of virtues in the 

samurai’s ethic code are shown 

in the movie? 

 

1a, 1b, 2a, 2b, 3a, 4a, 5a, 6b, 7a, 
8a, 9a, 10a, 11a, 12a, 13b, 14a, 
14b, 15a, 15b18b, 19b, 25a, 25b, 
26b, 28a, 30b, 33a, 33b, 34a, 34b, 
35a, 35b, 36b, 37b, 38a, 39b, 40a, 
40b, 48a, 48b, 49a, 51a, 52b, 53b  

44 
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3. What were the impacts of 

Samurai’s ethic codes on the 

soldiers in the battlefield? 

13b, 14a, 14b, 15a, 15b, 16b, 17a, 
18b, 19b, 20a, 20b, 21a, 21b, 22b, 
23a, 23b, 24b, 27b, 28a, 29a, 29b, 
30b, 31a, 31b, 32a, 34a, 34b, 35a, 
35b, 36b, 40a, 40b, 41b, 42a, 42b, 
43b, 44a, 44b, 45b, 46b, 47b, 48a, 
48b, 49a, 50a, 51a, 52b, 53b, 54b, 
55b, 56, 57a, 57b, 58b, 59b, 60b   

56 

 

From the list of the classified data above, the writer could see that sometimes a 

datum answered more than one question. Since not all data were manageable to be 

analysed, the process of reducing was considered to be necessary.  

3.4.6  Reducing 

There are many techniques of how to reduce the data; but this research would reduce the 

classified data into 20%. This was done based on the fact in the last column of Appendix 

A which explained the relationship or relevancy of each data to each other. However, the 

data for question number one were not reduced as all of them were used for the analysis 

by exposing the overall data. However, for question number two and three, the 

supporting data were reduced by only taking 20% and 18% of the classified data since 

there were too many repetitive data which revealed the same information. Another 

reason for reducing the data supporting at 2 and 3 was that the number of the data is too 

big. It needed more time and energy to analyse when they were not reduced. Therefore, 

to make it analysable, the writer reduced it until 18%. The result of the reducing step 

would be demonstrated in the following table:   
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Table 3.3 Simplified Data 

Question number Simplified Data Total 

1 39 x 100% 39 

2 44 x 20% 9 

3 56 x 18% 10 

 

To continue the research activity, the data for question number one are ready to be 

analysed. However, for questions number two and three, 9 from 44 and 10 from 56, the 

data have to be selected.  

 The next thing to do was selecting the data for question number two and three. 

3.4.7 Selecting 

In selecting the data, the techniques that would be applied were maintaining the most 

relevant data, omitting the less relevant data, and omitting the repetitive data. Finally, 

the data that had already gone through selecting process were bolded to facilitate the 

identification of the selected data. The result of this procedure could be seen in the 

following table. 

Table 3.4. Data Selection for analysis 

Question 

number 

Classified Data Selected Data Total 

1 2a, 2b, 3a, 4a, 5a, 6b, 7a, 9a, 

10a, 11a, 12a, 13b, 14a, 14b, 

15a, 15b, 16b, 17a, 18b, 19b, 

2a, 2b, 3a, 4a, 5a, 6b, 

7a, 9a, 10a, 11a, 12a, 

13b, 14a, 14b, 15a, 

39 
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25a, 25b, 26b, 28a, 30b, 34a, 

34b, 35a, 35b, 38a, 39b, 40a, 

40b, 48a, 48b, 49a, 51a, 52b, 

53b 

15b, 16b, 17a, 18b, 

19b, 25a, 25b, 26b, 

28a, 30b, 34a, 34b, 35a, 

35b, 38a, 39b, 40a, 

40b, 48a, 48b, 49a, 51a, 

52b, 53b 

2 1a, 1b, 2a, 2b, 3a, 4a, 5a, 6b, 7a, 

8a, 9a, 10a, 11a, 12a, 13b, 14a, 

14b, 15a, 15b, 18b, 19b, 25a, 

25b, 26b, 28a, 30b, 33a, 33b, 

34a, 34b, 35a, 35b, 36b, 37b, 

38a, 39b, 40a, 40b, 48a, 48b, 

49a, 51a, 52b, 53b 

2a, 3a, 7a, 8a, 18b, 25b, 

34a, 38a, 51a 

9 

3 13b, 14a, 14b, 15a, 15b, 16b, 

17a, 18b, 19b, 20a, 20b, 21a, 

21b, 22b, 23a, 23b, 24b, 27b, 

28a, 29a, 29b, 30b, 31a, 31b, 

32a, 34a, 34b, 35a, 35b, 36b, 

40a, 40b, 41b, 42a, 42b, 43b, 

44a, 44b, 45b, 46b, 47b, 48a, 

48b, 49a, 50a, 51a, 52b, 53b, 

54b, 55b, 56, 57a, 57b, 58b, 59b, 

60b 

14a, 16b, 20a, 23a, 31a, 

41b, 42a, 44a, 49a, 58b 

10 

 

Finally, the selected data displayed on the third column were ready to be 

analysed. The overall procedures above needed to be reported in several appendices.  
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3.4.8 Reporting   

The data that had been collected were reported in appendices. Appendixes can help 

readers to find out all kinds of the data analysis easily. If the readers want to see the 

overall data, they can refer to Appendix A. The results of classifying the data were 

reported in Appendix B. For the results of reducing the data, they were available in 

Appendix C. The selected data were reported in Appendix D. While the explanations of 

the selected data for analysing the research problems were available in Appendix E. 

 To analyse the selected data, certain techniques needed. They would be presented 

below. 

 

3.5 Techniques of Analysing Data 

In analysing the data, the writer used descriptive method by means of exposing, 

explaining and comparing the data with the theories employed. Since the research is a 

qualitative study, the steps of analysing data are as follows: 

Firstly, to answer question number one, the data in Appendix E were exposed. 

After that, tabling, explaining, giving examples of detailed analysis, and drawing 

conclusion were applied to answer the question. 

Question number two was analysed by exposing the data in Appendix E, 

explaining, interpreting, and finally comparing them with the samurai’s tenets (bushido) 

that was available in Chapter Two. The next step was taking inference to answer the 

question. 
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In analyzing question number three, the steps that would be apllied were 

exposing data in Appendix E, explaining them and comparing them with the supporting 

theories presented in Chapter Two, Review of Related Literature, especially about the 

Imperial Japanese Military in doing its duties as an imperial servant. The next step was 

drawing conclusion to answer the question. 
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CHAPTER IV 

DATA ANALYSIS  

 
This chapter contains data analysis of Appendix E to answer the research problems. 

The analysis itself would be presented chronologically based on the research 

problems. To analyze them, employing the techniques of analyzing data presented in 

Chapter 3 was necessary. The analyses of the data are demonstrated below.  

 

4.1 Is there any Samurai ethic codes found in the film entitled 

“Letters from Iwo Jima”? 

As mentioned in the previous chapter, the first question of the research problems was 

analysed by exposing the data into table, explaining each data in appendix B, giving 

some examples of analysis, and then drawing conclusion. To detect the existence of 

samurai spirit, the writer listed all possible forms of samurai tenets and virtues found 

in the Letters from Iwo Jima movie and then put them in the table below.  

Table 4.1 List of Themes Found in the Fiction 

Data 
no. 

Explanation Theme 

2a. Kuribayashi’s monolog. He told about 
loyalty toward his country. 

Bushido   

2b. Kuribayashi’s mimic that showed a deep 
loyalty. 

Bushido   

3a. Kuribayashi warned captain Tanida to stop 
whipping his subordinates. 

Wisdom  

4a. General Kuribayashi asked Tanida to give a 
rest to his subordinates who were digging the 
defence holes. 

Wisdom  
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5a. Kuribayashi showed his quality with his 
educated thought and attitude. 

Wisdom  

6b. The Kuribayashi’s mimic that showed his 
wisdom in facing the world. 

Wisdom  

7a. Kuribayashi said that the officers had the 
same rations and food as their men.  

Wisdom  

9a. Nishi gave a totality in his loyalty toward his 
homeland by coming to the iwo jima 
although he knew that it was no longer story 
about iwo jima.  

Bushido   

10a. General Sato advised Kuribayashi about his 
thought in the iwo jima’s defence. 

Hope   

11a. Shimizu said about the honourable death. Bushido   

12a. Although it was hard for Saigo to leave his 
wife for joining to the battle, he kept joining 
to the frontier as the loyalty reason to the 
homeland. 

Bushido   

13b. Kuribayashi expression that showed his 
loyalty toward his homeland. 

Bushido   

14a. Kuribayashi felt little bit angry to the 
admiral Ohsugi because he said something 
hopeless about iwo jima defence.   

Death  

14b. Expression of Kurobayashi’s disappointed 
face toward admiral Ohsugi. 

Death   

15a. General Kuribayashi asked his men to fight 
honourable as the Imperial Japanese Army. 

Death   

15b. The Kuribayashi style while he was 
indoctrinating his men (soldiers) to fight till 
the last breath.   

Death   

16b. Kuribayashi’s mimic that showed a courage. Hope  

17a. Nishi said in his letter that he never hoped 
coming back alive. In it showed the Nishi’s 
fearless. 

Hope  

18b. It shows that Kuribayashi concern seriously 
about the battle which he was leading.  

Hope  

19b. One of the battle situations in Iwo Jima  Hope   

25a. Lieutenant Ito thought that Saigo and some 
of cave mates ran away from their battle, and 
he was very angry.   

death   

25b. The mimic of Lieutenant Ito’s anger.   Death  
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26b. The expression of General Kuribayashi 
which showed his wisdom. 

Wisdom  

28a. Saigo argued about lieutenant Ito’s 
command. 

Bushido   

30b. In this battle can be seen the extraordinary 
courage of Japanese soldiers whom fought 
till the last breath. 

Hope    

34a. Nishi very respected everyone even his 
enemies. 

Wisdom   

34b. Lieutenant Nishi was a kind man and it was 
showed by taking care his enemy whom was 
injured. 

Wisdom   

35a. Nishi also showed his politeness to his 
enemy.   

Wisdom   

35b. The expression of Nishi’s benevolence. Wisdom   

38a. Loyalty for the homeland was everything for 
General Kuribayashi, and he proud to show 
his loyalty to the foreign officers that he was 
a patriot for his country.  

Bushido  

39b. Nishi’s gesture which showed his good 
character. 

Wisdom   

40a. In this dialogue Nishi showed his loyalty and 
obedience to Kuribayashi (general). He 
always obeyed the Kuribayashi’s command 
although in the worst condition. 

Bushido  

40b. A mimic of Nishi’s loyalty toward his 
general. 

Bushido  

48a. General Kuribayashi was a wise man. He 
always tried to be a good people for 
everybody even his subordinates. 

Wisdom   

48b. This mimic also expressed the real character 
of Kuribayashi. 

Wisdom   

49a. Before giving the general attack order, 
Kuribayashi wrote his last letter that the last 
way was a general attack and fought till the 
last breath for the motherland.    

Death  

51a. Kuribayashi gave his last command to his 
men to do the general attack, and he asked 
them to act as honourable warriors of the 
imperial soldiers. 

Death  

52b. Kuribayashi could do nothing. As a imperial 
soldier, he didn’t want to fall in his enemy 
hand because he was defeated, and the last 
he lead a general attack (fight until the last 
breath) hopefully he would die honourly. 

Death   
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53b. The expression of Kuribayashi’s courage 
although in an injured condition. 

Hope   

 

The table above is the result of the process of finding out the themes. However, each 

datum has not been analysed in detail since it would be time consuming. For that 

reason, the writer only gave a short analysis of each theme. In order to classify the 

occurrence of the themes above, they should be classified in another table. The 

results of the classified data themes are presented as follows. 

Table 4.2 Classified Data Themes 
 

No. Theme Classified Data Total 

1. Bushido  2a, 2b, 9a, 11a, 12a, 
13b, 28a, 38a, 40a, 
40b 

10 

2. Wisdom 3a, 4a, 5a, 6b, 7a, 26b, 
34a, 34b, 35a, 35b, 
39b, 48a, 48b 

13 

3. Hope  
 

10a, 16b, 17a, 18b, 
19b, 30b, 53b 

7 

4. Death  14a, 14b, 15a, 15b, 
25a, 25b, 49a, 51a, 
52b 

9 

 

First, we are going to analyse is the bushido theme. In order to prove the 

occurrence of the themes above, we can see the examples of data which convey each 

of those themes. The first datum which conveys one of the themes above is datum 

number 9a. 

Kuribayashi :[You must be drunk. This island is under the jurisdiction of the city 
of Tokyo. We’ll get our support]. 

Baron Nishi :[If you want my honest opinion, the best thing to do would be to sink 
this island to the bottom of the sea]. 

Kuribayashi :[And yet, you still came]. 
Baron Nishi :[Well, I figured your men were going to need all the tanks I could 

bring]. (Datum no.28a) 
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That was a dialogue between General Kuribayashi and Lieutenant Colonel 

Nishi. They were discussing about the Iwo Jima defence plan in the officer’s quarter 

at night. Kuribayashi was shocked after Nishi said the real power of Japanese Navy. 

Nishi said that the combined fleet was destroyed by America in  Mariana battle. It 

made the Iwo Jima defence become weaker because there was no support of the 

combined fleet when the Iwo Jima battle would have been happening. After 

Kuribayashi listened the whole stories about the Japan military power from Nishi, 

Kuribayashi got astonished because Nishi still came to Iwo Jima remembering that 

there was no hope to win in Iwo Jima battle, and he thought that it was just a suicide. 

It is shown in the Kuribayashi’s question ‘and yet, you still came’ with an astonished 

mimic. It seems that there were many questions in the Kuribayashi’s mind. Nishi 

answered it with a relaxed sentence ‘Well, I figured your men were going to need all 

the tanks I could bring’. Form Nishi’s answer, it can be interpreted that he had a 

strong bushido. Bushido stressed a loyalty toward the commander, country, and the 

most importantly was loyal to the emperor. 

 As a member of Japanese Imperial Army, Nishi tried to show what he could 

do to his country. Even if he knew that Japan would be lost in Iwo Jima battle, he 

still came to show his loyalty toward his country. He hoped that he could little bit 

help in Iwo Jima defence, and gave a little power to the soldiers who defended Iwo 

Jima island with a number of tanks that he brought. 

 Another datum which conveys the theme of bushido is datum number 28a. It 

is going to be analysed below.     
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Ito’s soldier :[Major general Sato is leading a general attack. Our men are to     join 
him]. 

Saigo :[But General Kuribayashi’s orders are to remain in the caves]. 
Ito’s soldier :[Lieutenant Ito says Kuribayashi is a weak American sympathizer]. 

(Datum no. 28a)  
 
 The dialogue above was between Ito’s soldier and Saigo. Before joining the 

army, Saigo was just a bakery seller, and he did not have military soul. But he had a 

great loyalty toward his General and country. It can be proved that he obeyed 

Kuribayashi’s order to stay in the cave although he got an order from general Sato to 

join him in a general attack. He argued with the Sato’s order with the other soldiers 

who told him about the order because he thought that the supreme commander and 

who had the authority in Iwo Jima was General Kuribayashi but not General Sato for 

Sato was just Kuribayashi’s subordinate. We can take a proof in the sentence ‘but 

General Kuribayashi’s orders are to remain in the caves’. It is clear that Saigo 

obeyed Kuribayashi’s order although at last he joined the general attack which 

endangered his life as he just a private. For Saigo, a private was a lowest rank in the 

military system, and the private just obeyed the order of who had a higher rank. 

Furthermore, the theme of Bushido can also be seen in data no. 2a, 2b, 11a, 12a, 13b, 

38a, 40a and 40b. 

 The second is the theme of wisdom. The evidence of the theme of wisdom 

can be seen in the datum below. 

Guard  :[Sir, survivors of the 26th tank regiment are here.] 
Kuribayashi :[Are there no officers? Where is Lt. Colonel Nishi? I see. Well, you 

all did a good job making it over here. Fujita, what’s the status of our 
water rations? Fujita…] 

Lt. Fujita :[There are no water rations, sir.] 
Kuribayashi  :[What about the groups we sent out yesterday for water?] 
Lt. Fujita :[None come back.] 
Kuribayashi :[Well, come and rest.] 
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Saigo  :[Thank you, sir.] (Datum no. 48a) 
 

 The dialogue was between Kuribayashi, Fujita, and Saigo (one of the 

survivors of the 26th tank regiments). The 26th tank regiment had been destroyed by 

the USMC (United States Marine Corps). The 26th tank regiment also had no 

medician, machine gun ammunition, and water anymore, so Lt. Colonel Nishi sent 

the survivors to the central command in General Kuribayashi’s cave to strengthen the 

Kuribayshi defence. Lt. Colonel Nishi was blinded by a bomb which exploded in 

front of him, and it was the reason why he could not lead his men to the central 

command. 

 When they had arrived in the central command, Kuribayashi was very 

amazed and respectful for they could survive so far. Kuribayashi tried to give them 

water. It can be seen in sentence ‘Fujita, what’s the status of our water rations?’, and 

Fujita answered it ‘there are no water rations, sir’. It showed Kuribayashi’s wisdom. 

He tried to respect them by giving them water, but there was no water anymore to be 

served. And at last Kuribayashi just let them take a rest for they looked so exhausted. 

Kuribayashi’s wisdom can be seen in the sentence ‘well, come and rest’. The other 

data that represent the theme of wisdom are data 3a, 4a, 5a, 6b, 7a, 26b, 34a, 34b, 

35a, 35b, 39b, 48a and 48b.  

 The next theme that we are going to analyse is hope theme. The data can be 

seen in the 10a, 16b, 17a, 18b, 19b, 30b and 53b. In this part the writer takes the 

datum number 17a as an example. 

[Keep warm and save. I will fight courageously in the spirit of Yamato. Do 
not expect my return. In the end, I would just like to say, my heart has always 
been with you. Takeichi.] (Datum no.17a)          
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  That was a quotation from Nishi’s letter that he composed before going to the 

battlefield. The sentence ‘I will fight courageously in the spirit of Yamato’ shows that 

he hoped to fight bravely as the Imperial Warrior. And the next sentence is ‘Do not 

expect my return’. In the second sentence, Nishi realized that he would never come 

back alive. He just wanted to concentrate on the battle which he would face. He 

hoped he could do the best for his motherland and the Emperor. Although he knew 

that he would never survive, it cannot be translated that he was pessimistic. The next 

sentence of his letter ‘I would just like to say, my heart has always been with you’ 

was a proof that he also had a hope that he wanted to come back to see his 

sweetheart, but he could not give a promise that he could do so. Indeed, in his letter 

he stressed courage because he was a soldier, and the duty of a soldier was to defend 

his country and homeland. 

  Another datum which also represents the theme of hope is datum number 53b 

which is in the form of mimic. The picture below shows the last part of the mimic. 

 
(Datum no.53b) 

 
  There were General Kuribayashi and Lt. Fujit. Kuribayashi was suffering 

because he was wounded with a shoot of the enemy’s artillery. When we see 

Kuribayashi’s expression, it can be interpreted as a courage and hope (courage to die 
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and hope to die in honour). In other words, that was a fearless expression even if he 

was suffering.   

The last theme found by the writer is about death. They are in data no14a, 

14b, 15a, 15b, 25a, 25b, 49a, 51a and 52b. The presence of the theme could be seen 

in the data below. The first datum which represents the theme is datum no.15a 

Kuribayashi :[Men, the time has come at last to show your true colours. To fight as 
honourable men of the Imperial Japanese Army. Iwo Tou is of utmost 
importance to our Nippon. If the army takes this island, they will land 
their plans here, refuel and fly their bombs to the homeland. They will 
attack our villages and destroy them with fire bombs. For the sake of 
our homeland, we must delay them as long as possible. We cannot 
expect to return home.] (Datum no.15a) 

 
 That was said by General Kuribayashi to his soldiers to pump their spirit 

under the allies’ bombing in the cave. Kuribayashi asked his men to fight honourably 

as the Imperial Japanese Army. When we see the sentence ‘the time has come at last 

to show your true colours. To fight as honourable men of the Imperial Japanese 

Army’, it was the Kuribayashi’s sentences to shore up the courage of his men. The 

word ‘honourable’ here can be interpreted that he wanted his men to fight with all 

courage and never to surrender because surrendering was disgusting and dishonour. 

For Kuribayashi, death was more honourable than surrendering. Kuribayashi realized 

that it was a deadly battle, so there was no possiblity to return alive. It can be seen in 

the sentences ‘we must delay them as long as possible. We cannot expect to return 

home’. From the explanation above, it is clear that he never hoped to win this battle, 

but he was optimistic that he could delay the allies’ victory toward the battle as long 

as possible and he also believed that the allied would pay expensively to seize Iwo 

Jima island. 
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 The death theme was also represented in the datum no.52b.  

 

Datum number 52 b 
 

The picture above showed General Kuribayashi and his men. By pointing his 

sword and shouting Banzai, Kuribayashi was leading a general attack to the allies’ 

base camp. He and his men ran forward and attacked the Allies fearlessly although 

they had to face the defence holes of machine guns. They knew that they were facing 

death and no chance to return alive, but they were never scared. The last thing that 

had to be done was to fight till the last breath. From Kuribayashi’s gesture, it can be 

concluded that the datum shows a death theme.      

From the explanation above, it can be proved that samurai’s ethic code or 

bushido really occurs and as one of the themes in Letterrs from Iwo Jima movie. 

Furthermore, bushido becomes the second dominant theme in the movie. 

  Since the first question had been answered, the writer could move to the next 

question which is question number 2. 
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4.2 How were the soldiers’ efforts to apply the samurai’s ethic code 

described in the movie? 

To analyse question number two, firstly, the data in Appendix E were exposed. the 

data available for the research question are 9 data. They are data no. 2a, 3a, 7a, 8a, 

18b, 25b, 34a, 38a and 51a. The next step was explaining and interpreting the data 

and comparing them with the related theories presented in Chapter 2. The last step 

was to take inference from the analysis. In analysing the data, the writer would like 

to show the kinds of virtues in the samurai’s ethic codes.  

First of all, let us see datum no.2a. 

[Today, I head for my post where my men are stationed. To avoid detection 
by the enemy, I take a supply plane and the hour of my arrival remains 
unannounced. My heart is as strong as that of General Kusonoki who gave 
his life for Japan 650 years ago at the Minato river.] (Datum no.2a) 

 
The datum above was the narration of General Kuribayashi, a man who led the forces 

in Iwo Jima island in a supply plane when the story happened. He told about his 

dedication toward his country, and compared it with General Kusonoki who gave his 

life for Japan 650 years ago. The sentence ‘my heart is as strong as that of General 

Kusonoki’ means that he would sacrifice everything for his country. And in his next 

sentence, he continued ‘who gave his life for Japan 650 years ago at the Minato 

river’. In this part he tried to compare his loyalty and patriotism to General 

Kusonoki. For Kuribayashi, Kusonoki was a real patriot because he died for his 

country in Minato river battle. The phrase ‘who gave his life’ can be concluded that 

he wanted to die as General Kusonoki’s death. Kuribayashi thought that death in a 

battle was an honour rather than surrendering. This thought could be derived from 
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the Samurai philosophy. Samurai always gave his complete loyalty to his lord 

although he had to do it till death.  Kuribayashi’s loyalty was regarded as the 

soldiers’ effort to apply samurai’s ethic code. 

 We also can see the proof of loyalty in the datum no.38a. 

Officer’s wife :[How would you feel if America and Japan were to enter 
war?] 

Kuribayashi  :[I believe they would make splendid allies.] 
American officer :[No, she means against each other.] 
Kuribayashi :[The United States is the last country in the world Japan 

should fight, but if this were to happen, I would serve my duty 
to my country.] 

Officer’s wife :[Do you mean if Bertie here was on the opposite side, you 
would shoot him?] 

Kuribayashi  :[I would have to follow my convictions.] (Datum no.38a) 
 
 That was a conversation between Kuribayashi, American officer, and 

American officer’s wife. It was the Kuribayashi’s flashback when he was studying in 

America long ago before Japan declared the war against America. The setting was in 

a dance hall of Texas city. Kuribayashi was asked by the officer’s wife in a sentence 

‘how would you feel if America and Japan were to enter war. Little bit confused, 

Kuribayashi answered ‘the United States is the last country in the world Japan 

should fight, but if this were to happen, I would serve my duty to my country’. The 

sentence ‘I would serve my duty to my country’ can be interpreted that Kuribayashi 

had a strong loyalty to his country. The word ‘serve’ here means that he would give 

anything just for his country. It seems that he was a real loyalist and real soldier. 

From the evidence above, it is clear that Kuribayashi applied the samurai’s ethic 

code in the form of ‘loyalty’.  

 Another datum which conveys the same form of soldiers’ effort to apply 

samurai’s ethic code is displayed below. 
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Kuribayashi :[Captain, what are you doing?] 
Cap. Tanida :[These soldiers were conspiring with unpatriotic words, sir.] 
Kuribayashi :[I see. And captain, do you have such an excess of soldiers that you 

can put two of them out of commission?] 
Cap. Tanida :[No, sir.] 
Kuribayashi :[Then stop beating them. Deny their lunch ration instead. A good 

captain uses his brain, not just his whip.] (Datum no.3a) 
 

The dialogue above was between General Kuribayashi and Captain Tanida in 

the Iwo Jima beach. Kuribayashi asked Tanida to stop whipping his men because his 

men said unpatriotic words. Kuribayashi said ‘Deny their lunch ration instead. A 

good captain uses his brain, not just his whip’. This sentence reveals that 

Kuribayashi was a wise person. He always tried to use his brain even when he gave a 

punishment to his subordinates. Kuribayashi disagreed to the way Tanida punished 

his subordinates. Instead, he suggested a wise way of punishing his subordinates. The 

explanation above shows that wisdom as one of the samurai’s ethic codes which is 

applied by the soldier in the battlefight.  

 Next is datum number 7a. 

Kuribayashi :[Is that still really necessary?] 
Cook  :[Regulations, sir.] 
Kuribayashi :[I have told our cook that all officers will have the same rations and 

food as our men.] 
Cook  :[It is not right. Officers should not eat the same food.] 
Kuribayashi :[Apparently, military regulations dictates that officers must be served 

at least three dishes.] 
Cook  :[That is right. At least three dishes. This is travesty, sir. I am very 

ashamed.]  
 

The conversation above occurred while Kuribayashi was sitting down 

opposite Nishi’s seat in the officer’s quarter. They were waiting for their dinner. The 

military cook came and brought three dishes, but two of them were empty because 

Kuribayashi asked his military cook to give the same rations and food between the 
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officers and privates. From the explanation above, it indicates Kuribayashi’s 

benevolence remembering that he was going to face deadly battle, so he had to store 

the food stocks because there was no supply from the main land. At last, he made a 

decision to give the same rations and food between the officers and his subordinates. 

In other words, there were no differences in food between the officers and 

subordinates. The proof can be seen in the sentence ‘I have told our cook that all 

officers will have the same rations and food as our men’. This sentence showed that 

Kuribayashi applied the samurai’s ethic code in the form of benevolence. 

 The other datum which explains benevolence can be seen in datum no.34a. 

The datum can be seen below. 

Nishi  :[Bring him in.] 
Okubo  :[Shall I finish him off?] 
Nishi  :[No, have Medic Endo treat him.] 
Okubo  :[But sir...] 
Nishi :[You would expect the same if it were the other way around, wouldn’t 

you?] 
Medic Endo :[We’re short in morphine.] 
Shimizu :[Sir, the Americans would not treat a wounded Japanese soldier. 

They would run him over with their tanks treads.] 
Nishi :[What do you know of Americans? Have you ever met an Americans, 

young boy?] 
Shimizu :[No, sir.] 
Nishi  :[I have.] (Datum no.34a) 
 

The setting above was in Nishi’s defence cave. Okubo brought an injured 

American marine into the cave. Okubo asked a permission to Nishi because he 

wanted to kill him with a sentence ‘shall I finish him off?’, but Nishi answered with 

‘no, have Medic Endo treat him’. In their following conversation, he said  ‘you would 

expect the same if it were the other way around, wouldn’t you?’. From the proof in 

the datum above, it is clear that Nishi was a wise person. He tried to be kind to 
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everybody even to his enemy. From the explanation above we can take a conclusion 

that there was also a samurai’s ethic code in the form of benevolence.     

The next datum which reveals another evidence of samurai’s ethic code is the 

following: 

Nishi :[General, there is no longer any combined fleet.] 
Kuribayashi :[What do you mean?] 
Nishi :[I guess you haven’t heard about what happened with operation A-Go 

ten days ago. Most of Admiral Ozawa’s carrier planes were destroyed 
off the Marianas. We still have some scattered naval force, but there 
will be no striking power from the air, or sea for that matter.] 

Kuribayashi :[You must be drunk. This island is under the jurisdiction of the city 
of Tokyo. We’ll get our support.] (Datum no.8a) 

 
The dialogue above was between Lt. Col Nishi and General Kuribayashi. 

Kuribayashi told Nishi about the defence plan that would be applied in Iwo Jima 

toward the Allied invasion. But Nishi said honestly about the Imperial Navy’s power. 

We can see in the sentence ‘General, there is no longer any combined fleet’. In this 

sentence, Nishi tried to tell honestly about the real condition of japanese Navy. After 

hearing Nishi’s sentence Kuribayashi got shocked because he did not know about the 

truth. Kuribayashi hoped the air support from the carriers of combined fleet and the 

cannons from the battleships, but after he knew the real story of the combined fleet, 

Kuribayashi was little bit hopeless about the Iwo Jima defence. In the next dialogue 

Nishi also explained that ‘we still have some scattered naval force, but there will be 

no striking power from the air, or sea for that matter’. His sentence can be 

interpreted that Nishi did not want Kuribayashi to trust his defence to the combined 

fleet. In other words, Kuribayashi had to defend Iwo Jima independently without the 

support either from the air or sea. Indeed it was bitter for Kuribayashi, but he could 

do nothing. He had to defend Iwo Jima until his last breath, and until all of his 
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soldiers came to an end. The datum above shows that Nishi tried to apply samurai’s 

ethic code in the form of honesty. 

      The next datum which we are going to discuss is in the form of picture. 

 
Datum no.18b 

The picture above shows the Kuribayashi’s courage that could also be considered as 

soldiers’ effort to apply the samurai ethic code. The setting above took place in the 

Officer’s quarter. Behind Kuribayashi was his adjutant Lieutenant Fujita explaining 

about the condition of Iwo Jima defence in the first day of battle. We can see a 

courage in Kuribayashi’s mimic. In his face there was no fear although the allied 

bombed his defence vehemently. His courage can be regarded as soldiers’ effort to 

apply the Samurai’s ethic code. 

 The picture is datum no.25b which is also in the form of a picture. 
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The picture was Lieutenant Ito’s expression. Ito was angry after he had 

known that there were some soldiers escaping from their tunnel defence. Ito thought 

that the soldiers showed a disloyal and dishonoured behaviour because in the samurai 

tradition, there was no ‘escape’ word. A samurai had to fight till the end because 

honour was everything. In the samurai world escaping or running away from the 

battle was disgusting and dishonourable. They had to die for they had embarrassed 

the Emperor and themselves, so one way to regain their honour was that they had to 

be killed or they had to commit seppuku or hara-kiri.  For those reasons, Ito took his 

sword angrily and he would kill them by cutting their heads with his sword, but he 

did not do it because accidentally Kuribayashi came and forbade him to kill those 

soldiers. Kuribayashi said that he asked them to escape and regroup to the other 

forces. From the explanation above, it can be concluded that Lieutenant Ito tried to 

apply the samurai’s ethic code in the form of honour. 

 The last datum that we are going to analyse is datum number 51a.  

Kuribayashi :[our garrison will make a general attack against the enemy. Starting 
time will be 06.00 hours. Until now, you men have overcome any and 
all difficulties, obeyed my orders and fought gallantly against an 
enemy with overwhelming supplies. The loss of this island means that 
Yankee military boots will soon tread on our motherland. However, 
you can all be proud that you have acted as honourable warriors of 
the Imperial Empire, fighting to the last. No one is to return from this 
mission. Kill as many enemies as possible and fight for your seventh 
life.] (Datum no.51a)  

 
That was the last speech of General Kuribayashi before he led the general 

attack. His voice was weaker than days before because he had no energy anymore. 

He spoke to the remaining rag tag group of soldiers who gathered in  formation in the 

cave. In his speech he said ‘you can all be proud that you have acted as honourable 
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warriors of the Imperial Empire, fighting to the last’. In this sentence, he tried to 

encourage his men to face the last battle. He knew that there was no chance to return 

alive. As an Imperial soldier, Kuribayashi tried to be consistent in doing his job as a 

soldier. He did not want his soldiers to become cowards and the proof can be seen in 

the phrase ‘acted as honourable warriors of the Imperial Empire, fighting to the 

last’. From Kuribayashi’s thought it can be concluded that he held firmly the samurai 

ethic code. He believed bushido as his way of life because bushido was one of 

samurai’s tenets and bushido itself emphasized honour and loyalty. In the next 

sentence of his speech, he said ‘No one is to return from this mission’ from this 

sentence he wanted to complete his loyalty toward his country by fighting until 

death. After he completed his loyalty automatically he would get his honour with 

death in the enemy’s hand. From the evidence above, it can be concluded that 

Kuribayashi also tried to apply the samurai’s ethic code in the form of honour. 

 According to Farah and Karls’ explanation in Chapter II, bushido stressed 

bravery, self-discipline, and loyalty. It demanded that the samurai endure suffering 

and defend his honour at all costs. And also cited in the 

http://www.artelino.com/articles/samurai.asp from Chapter II that the samurai 

warriors had an ethic code of behaviour called bushido, meaning "way of the 

warrior". The central point of the bushido was complete loyalty towards the lord, the 

daimyo. The core of bushido were loyalty and honour, but there were expansions of 

bushido virtues such as rectitude, courage, benevolence, respect, honesty, filial piety, 

wisdom, and care for aged. From the analyses above, we can find that the samurai’s 
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ethic code was applied by the soldiers in the form of honour, courage, honesty, 

benevolence, wisdom, and loyalty.    

 It is clear that the Japanese soldiers in Iwo Jima battle really applied the 

samurai’s ethic codes. They tried to complete their loyalty and gain their honour to 

their Emperor even though they had to get it with their blood. By applying bushido 

or samurai ethic code, they became patriots for their country as a completion of 

bushido. 

Since question number 2 had been answered, the writer then moves on to the 

next question. 

 

4.3 What were the impacts of Samurai’s ethic codes on the soldiers 

in the battlefield?  

There are some impacts caused by soldiers’ effort to apply the samurai’s ethic code 

in a battle. In this sub-chapter, the writer would find the impacts of the samurai’s 

ethic code on the soldiers in the battlefield as in the movie. In order to analyse 

question number three, the writer would employ the following methods. Firstly, he 

exposed the data in Appendix E. The selected data for analysing this question are 

data no.14a, 16b, 20a, 23a, 31a, 41b, 42a, 44a, 49a, and 58b. After exposing the data, he 

would explain and compare them to the related theory in Chapter Two. And the last 

step will be drawing conclusion from the analyses. 

 The first datum that is going to be analysed is datum no.14a. 

Admiral Ohsugi :[General, the island won’t last more than five days without 
fleet support. I’m not alone in thinking the cave work 
is…futile].     
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General Kuribayashi :[The cave digging may be futile. Maybe the stand on Iwo Tou 
will be futile. Maybe the whole war is futile. But will you give 
up then? What will we tell the people of Japan? Admiral 
Ohsugi, we will stay and hold this island until we die, until 
every last breath of us is expired. If my children can live to see 
one more day of a free Japan, that would be worth the one 
more day that we suffer instead of surrender. So don’t tell me 
that the cave work is futile].  

Admiral Ohsugi : [I’m sorry, general. I was mistaken]. 
General Kuribayashi : [You are not dismissed]. (Datum no. 14a) 
 
 The dialogue above is between Admiral Ohsugi and General Kuribayashi. 

They were arguing about the General Kuribayashi’s defence plan in the officer’s 

quarters. Admiral Ohsugi did not agree to the Kuribayashi’s plan, and he said that 

this plan would be ‘futile’. After hearing the word ‘futile’, General Kuribayashi rose 

his intonation angrily because Kuribayshi thought that Admiral Ohsugi was hopeless 

about his plan.  

 Kuribayashi debated his argument with some sentences, and one of his 

sentences was ‘we will stay and hold this island until we die, until every last breath 

of us is expired’. Kuribayashi said it in a rising intonation (with little bit angry). This 

sentence shows his strong loyalty toward his homeland, especially in the phrases 

‘hold this island until we die’ and ‘until every last breath of us is expired’. The word 

‘die’ and the phrase ‘last breath’ indicate that Kuribayashi had a strong patriotism in 

his heart. With a strong patriotism, it could weld a great loyalty in his heart, and he 

also had a willingness to sacrifice everything that he had just for his country. The 

phrase ‘last breath’ also can be interpreted that Kuribayashi never gave up about the 

hard situation that he was facing. Kuribayashi’s loyalty can be regarded as one of the 

impacts of the samurai’s ethic code on the soldiers in the battlefield. 
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 The impact of the samurai’s ethic code in the form of loyalty can also be seen 

in the datum no. 49a in the form of Kuribayashi’s monologue while he was writing 

his last wire. 

[The battle is approaching its end. Since the enemy’s landing, even the Gods 
would weep at the bravery of the officers and men under my command. Now, 
there is no more ammunition, no more water. All the survivors will engage in 
a general attack. Praying to God for the final victory and safety of our 
motherland let me say “sayonara” everlastingly…] (Datum no.49a) 

 
 At this time Kuribayashi knew that he could not survive anymore. He realized 

that he ran out of ammunition and water because there was no supplier, so he decided 

to engage a general attack or fought until he and his men all were dead. It can be seen 

in the sentence ‘All the survivors will engage in a general attack’, and in his next 

sentence he said ‘Praying to God for the final victory and safety of our motherland 

let me say “sayonara” everlastingly’. In his second sentence, he said ‘sayonara’ or 

in English ‘good bye’ which means that he would fight till death together with his 

men. He wanted to show his love and strong loyalty to his country; moreover, he did 

not want himself and all of the remaining soldiers to surrender to the Allied forces. 

Death in the battle was regarded as the last way to complete his loyalty toward his 

Emperor and country. From the analyses above, Kuribayashi can be considered to 

apply the samurai’s ethic code in the form of loyalty.   

 The next datum is datum no. 16b which is in the form of a picture. The 

picture can be seen below. 
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Datum no.16b 

 
The picture above was the Kuribayashi’s mimic when he shouted ‘banzai’ loudly or 

in English means ten thousand years. He shouted it after giving a speech before 

entering the battle in a cave. He shows a fearless expression. In samurai world, 

courage is stressed for courage is a root of loyalty. His wxpression is considered to 

be a kind of courage as a result of soldiers’ effort to apply the samurai’s ethic code in 

the battle. 

 Next is datum no. 20a. 

Col. Adachi :[General, we are losing Suribachi. It is all lost. Request permission 
to lead a suicide mission at 21.00 hours.] 

Kuribayashi :[No. No suicide mission. You and your men must try to hold out. If all 
fails, join forces in the North caves.] 

Col. Adachi :[But, sir. I have failed to hold Suribachi. Permit me to die with 
honour with my men.] 

Kuribayashi :[No, Colonel, this is an order--.] (Datum no.20a) 
          
 The conversation above took place in the command center and the defence 

cave in Suribachi. Through a radio, Adachi permitted Kuribayashi to lead a suicide 

mission because he failed to defend his post in Suribachi mountain. In his sentence 

‘General, we are losing Suribachi. It is all lost. Request permission to lead a suicide 

mission at 21.00 hours’, Adachi felt guilty and embarrassed because of that reason, 

so he did not want to live without honour. As an imperial soldier who held firmly the 
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samurai tradition, he wanted to regain his honour with a death. But Kuribayashi 

rejected his request for the reason that he could regroup or strengthen the defence 

position in the north caves. It can be seen in the Kuribayashi answer ‘No. No suicide 

mission. You and your men must try to hold out. If all fails, join forces in the North 

caves’. Kuribayashi hoped that the remain of Adachi’s men little bit could empower 

the northern Iwo Jima defence remembering that the number of soldiers who 

defended Iwo Jima were too small. Kuribayashi also did not want his men to commit 

seppuku uselessly because he thought that his soldiers’ lives were important for the 

defence in Iwo Jima. But Adachi argued again with the same point ‘I have failed to 

hold Suribachi. Permit me to die with honour with my men’. In Adachi argument, it 

can be concluded that he was selfish as he did not think about his country’s safety. 

He was just afraid to be notorious as a dishonoured man. That was the basic reason 

why he did not obey Kuribayashi’s command. After seeing the proofs above, it is 

clear that there was a bad impact of applying the samurai’s ethic code in the form of 

disobedience. We know that bushido stressed honour; nevertheless, just from a 

reason to gain his honour a soldier did not obey his commander.  

 Another significant datum is datum no. 23a. 

Saigo  :[Captain, I heard General Kuribayashi order Col. Adachi to escape--] 
Cap. Tanida :[Quit! Escape is the coward way. Sit down! Men, we must remember 

that we are the Emperor’s soldiers. We must now die illustriously and 
find our place at Yasukuni shrine. This is our destiny.] (Datum 
no.23a) 

 
 The setting above was in the Tanida cave. Saigo was from the Col. Adachi’s 

cave to request a machine gun for Tanida’s defence. In that cave he heard that 

Kuribayashi gave an order to Adachi to escape from his cave and regroup with the 



 59

other forces, but he argued with Kuribayashi and at last he did not obey it. After that 

Adachi gave Saigo a paper which had to be given to Saigo’s commander. The note 

reads “jiketsu” (mass suicide). Saigo gave it to Tanida and tried to explain the real 

event between Adachi and Kuribayashi; however, Tanida was angry with Saigo. 

 Tanida shouted harshly to Saigo ‘Quit! Escape is the coward way’. For 

Tanida ‘escaping’ was a dishonour behaviour. It has a sense that he was a real 

imperial military man for he glorified the honour. But in the other sense, he can also 

be concluded as a rebel. Because the Kuribayashi’s command was to escape and 

regroup to the other forces. As was explained in the analyses on the previous 

subchapter, the man who was in charge of Iwo Jima defence was General 

Kuribayashi or in other words it can mean that Kuribayashi was the supreme 

commander in Iwo island. The sentence ‘Escape is the coward way’ can also be 

interpreted that he was not loyal to his leader. The appropriate word for Tanida 

action is disloyalty. Indeed Tanida tried to obey bushido completely by glorifying 

honour and loyalty toward his homeland, but he forgot one of bushido virtues that 

was being loyal to the daimyo or in English, war General. At that time, Tanida 

ignored Kuribayashi’s order to escape. From the analyses above, there is the impact 

of samurai’s ethic code on the soldiers in the battlefight in the form of disloyalty. 

 Let’s move on to the next datum. The next datum that we are going to 

analysed is datum no. 31a. 

Lt. Ito  :[Why didn’t your regiment join the attack? You’re not rats. Come 
out of your caves and fight! Where is your commander?] 

Lt. Col Nishi :[There is to be no attack.] 
Lt. Ito  :[What? General Sato sent the order.] 
Lt. Col Nishi :[Kuribayashi countermanded Sato’s order. There is to be no attack.] 
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Lt. Ito  :[We will take back Suribachi. There are already troops on the attack. 
Get your men in order!] 

Lt. Col Nishi :[Lieutenant, may I remind you of your rank. Your disrespect of your 
senior officers puts your men at needless risk and compromises the 
island’s general defence strategy. I suggest either you go back to 
your cave, or hand over your men.] 

Lt. Ito  :[We’ll do it ourselves.] (Datum no.31a) 
 
 At this time, Ito got into Nishi cave and met some soldiers who were sitting 

down like waiting an order. He asked them why they did not attack. At last, Nishi 

walked from the inside of the cave by explaining what was the true order. Nishi said 

that Kuribayashi delayed Sato’s order to attack. But Ito did not believe it because he 

got an order directly from General Sato to start an attack. Although after he knew the 

real order, he kept ignoring what Nishi had said. It seems that Ito did not respect 

either Nishi as his senior officer or Kuribayashi as his General because he thought 

that they had no courage to start the attack. It can be seen in the italized sentence ‘We 

will take back Suribachi. There are already troops on the attack. Get your men in 

order’. When Ito said a sentence ‘get your men in order’, it seems that Ito 

underestimated Nishi. It was not true remembering that Ito’s rank was under Nishi’s. 

In the military system the one who can give an order is the senior one and not the 

junior. After Nishi heard what Ito had said, it riled him, so he answered with a rising 

intonation ‘Lieutenant, may I remind you of your rank. Your disrespect of your senior 

officers puts your men at needless risk and compromises the island’s general defence 

strategy. I suggest either you go back to your cave, or hand over your men’. Nishi’s 

sentence shows that he was disappointed by Ito for he did not respect Nishi as the 

senior officer and ignored the General order to stay in the cave. But Ito was a 

stubborn man. He also ignored Nishi’s order by saying ‘we’ll do it ourselves’. We 
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can draw a conclusion form the dialogue above that the samurai’s ethic code has an 

impact on the soldiers in the battlefight in the form of dispute (stubbornness). 

 Next is datum no. 41b which in the form of picture.         

 
(Datum no.41b) 

The picture above was Lieutenant Colonel Nishi while he was starting to commit a 

suicide. His eyes were blind because of a bomb explosion. He was holding his 

necklace pendulum with his right hand and holding a rifle with his left hand. His face 

looked so hopeless because he realized that he could not lead his group anymore. He 

made a decision to give his authority in leading the battle group to Okubo and gave 

an order to him to regroup with the Kuribayashi’s force. Just for a moment while 

Okubo and his men were leaving the cave, they heard a sound of gunfire from the 

inside of Nishi’s cave. Okubo stopped for a moment and turned his head to the 

entrance of the cave. Okubo knew that Nishi shot himself with his rifle. Nishi 

thought himself as a dishonoured soldier for he could not complete his duty, and it 

was the one reason why he committed a suicide. For him, death was the best way to 

regain his honour, but with suicide he also can be regarded as a coward. Why the 

writer says that because he did not have courage to face the reality. Nishi has to be 
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responsible for his duty. He should lead his men until the end. In this sense, there is a 

negative impact of the samurai’s ethic code on the soldiers in the battlefight in the 

form of coward. 

 Another datum to support this kind of impact is datum no. 58b. 

 

(Datum no. 58b) 
  The picture above was the first part of Kuribayashi’s gesture before shooting 

his chest. He was lying on the ground, as he did not have any power to stand and 

walk because he was injured by the enemy’s artillery. Kuribayashi also felt ashamed 

for he failed to defend Iwo Jima. Before shooting his chest, he stared at the mainland, 

and at last he took his pistol from his holster and shot his chest. The way of 

Kuribayashi’s suicide was the same as what Nishi had done. Kuribayashi felt 

dishonoured for he lost in the battle. He can also be regarded as a coward because he 

did not dare facing a reality. He thought that just with a death everything could be 

better. He may die, but he was responsible for it. The picture above shows that 

coward is also the impact of samurai’s ethic code on the soldiers in the battlefight. 

 The last impact of the samurai’s ethic code on the soldiers can be found in the 

datum no. 42a. 

Shimizu :[I want to do my duty to my country and my God, but I don’t want to die 
for nothing. What do you think, Saigo? Tell me what you think.] 
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Saigo :[People tell us we serve God by dying a valorous death on a battlefield. I 
don’t know much, but if you ask me, I think God would be more pleased if 
we lived to experience the world He created. You are still young, Shimizu.] 
(Datum no.42a) 

 
 The men were hunkered in the cave, sleeping out the daylight hours, Shimizu 

lying next to Saigo and whispered ‘I want to do my duty to my country and my God, 

but I don’t want to die for nothing’. Saigo was silent for a moment. The sentence 

meant that Shimizu wanted to surrender to the Allies especially in the sentence ‘I 

don’t want to die for nothing’. His last sentence, it can be concluded that Shimizu 

was an unpatriotic soldier and he was dishonoured. As an Imperial Japanese Army, 

Shimizu had to obey the samurai’s ethic codes. He had to die honourably in a 

battlefight like his ancestors. He would serve and remain loyalty to his country, but 

he did not want to sacrifice his life for the victory of Japan. That statement is like a 

trivial word because a patriot has to love and defend his country till the last breath. 

Shimizu’s scare to die can be regarded as one of negative impacts of the samurai’s 

ethic code on the soldiers in the battlefight in the form of dishonour. 

 The next description which conveys the same impact as the previous 

explanation is in the form of the dialogue below.       

Kanda  :[where are you going?] 
Shimizu :[I’ve got dysentery.] 
Kanda  :[you’re going to surrender, aren’t you? If you are, take me with you. 

I’ve had enough of this war.] 
Shimizu :[keep your voice down.] (Datum no. 44a) 
 
 The dialogue above strengthens the description of the previous datum. Both 

Kanda and Shimizu would surrender to the allied soldiers. The proof can be seen in 

the sentence ‘you’re going to surrender, aren’t you? If you are, take me with you. 

I’ve had enough of this war’. Kanda was guessing that Shimizu would surrender, and 



 64

after knowing that he was caught red handed by Kanda, he said ‘keep your voice 

down’. Their conversation reveals that they did not have any fighting spirit anymore, 

or maybe they were fed up with the war. The statement above, it can be concluded 

that they were also dishonoured because they did not obey bushido. They might think 

that bushido was too savage or difficult to be applied because bushido’s virtues 

especially honour and loyalty demanded death. That was the reason why they could 

not complete their service to their Emperor and country. At the last, it made them 

dishonoured as a result of samurai’s ethic code on the soldiers in the battlefight. 

 As stated in the Chapter II David J. Lu explained that,  

the way of the warrior (bushido) is to find a way to die. If a choice is given 
between life and death, the samurai must choose death. There is no more 
meaning beyond this. Make up your mind and follow the predetermined 
course. Some one may say, “You die in vain, if you do not accomplish what 
you set out to do.” That represents an insincere approach of Kyoto people the 
bushido. When you are forced to choose between life and death, no one know 
what the out come will be. Man always desires life and rationalizes his choice 
for life. At that very moment, if he misses his objectives to life, as a samurai 
he must be regarded as a coward. It is difficult to draw an exact line. If he 
misses his objectives and chooses death, some may say he dies in vain and he 
is crazy to do so out this must not be regarded as a shameful act…Day and 
night, if you make a conscious effort to think of death and resolve pursue it, 
and if you are ready to discard life at a moment’s notice, you and bushido 
will become one in this way throughout your life, you can perform your 
duties for your master without fail… 

 From all the analyses above, it can be concluded that there are some impacts 

caused by the samurai’s ethic codes on the soldiers in the battlefight. The first one is 

loyalty which is found in the General Kuribayashi’s dialogues. The second one is 

courage of a soldier while he was facing his battle. Since a soldier really applied the 

samurai’s ethic code or bushido, they had to obey it although they had to die to 

complete it. Disobedience is the third impact found. Forth, samurai’s ethic codes can 
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also be in the form of disloyalty of a subordinate toward his commander. The fifth is 

dispute of a junior officer toward his senior officer. Just by debating on honour, a 

subordinate dispute his senior; moreover, it made a distrust each other. The next 

impact that can be found is cowardice, and the data were found in the form of 

pictures. They committed seppuku for they were scared of being notorious as a 

dishonoured soldier. And the last impact is dishonour. And the last one of the impact 

of samurai’s ethic codes is in the form of dishonour. They did not believe bushido 

and they also thought that the war which they were facing was just futile. Therefore 

they decided to surrender to the allies.  
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CHAPTER V 

CONCLUSIONS AND SUGGESTIONS 

 

5.1 Conclusions 

There are three conclusions from the data analysis of the previous chapter. Firstly, 

samurai’s ethic code on the soldiers really exists in Letters from Iwo Jima movie. It is 

reflected in many forms.  

 Secondly, as samurai’s ethic code has an equal meaning with bushido, the forms 

of soldiers’ efforts to apply the samurai’s ethic code that can be noticed by the writer are 

loyalty, wisdom, benevolence, honesty, courage, and honour. Those also some of the 

bushido’s virtues that had to be obeyed by the soldiers while they were doing their jobs 

as the imperial servants. All of the forms indicate that the soldiers tried to complete their 

service toward their country and Emperor because the bushido’s tenets demanded 

completely service toward their Lord without failing. They had to commit a suicide or 

hara-kiri if they missed one of their duties. 

 Thirdly, samurai’s ethic code has some impacts toward the soldiers in the 

battlefield such as loyalty toward the Emperor and country, courage while facing the 

enemies, disobedience toward the field commander, disloyalty toward the motherland, 

dispute toward the senior officer, cowardice for being scared to face a reality, and 

dishonour by trying to surrender to the enemy.   
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5.2 Suggestions 

From the conclusions above, the writer would present some suggestions for the readers. 

Firstly, he hopes that the readers could appreciate any literary works not only as a kind 

of entertainment but also as a lesson of life. By learning works, especially a movie 

presented in this final project, the readers could get some precious moral values to face 

many problems in a real life. 

 Secondly, the writer suggests that we learn something from the samurai’s way of 

life, that is consistency in completing their loyalty and duties to the Lord. The Lord here 

can be interpreted as master, teachers, and parents. We try to complete our loyalty to our 

master that is our God for His love by doing the right things, we can complete our 

loyalty toward our parents for their hard works by serious in studying, and also we can 

complete our loyalty to our teachers by respecting them and applying what we had got 

for the social prosperity  

 And the last, the writer expects that this study will be useful for those who want 

to learn about the Japanese culture especially in the samurai’s philosophy or samurai’s 

way of life. 
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